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by Dr. M. Hamidullah

A slightly edited excerpt from Ch. 15 of “Introduction to Islam”
by Muhammad Hamidullah

Birth

516. If areligionisnot reserved for any particular race or confined to any country, but intended for al humanity, then
there are two kinds of births: voluntary and involuntary.

517. Thereisfirst the voluntary birth, or conversion of an adult in full consciousness of his act and out of hisfree
choice, relating to what the Prophet Muhammead said: "declaration by tongue and affirmation by heart.” Onetakes
first abath, a shower bath preferably, in order to purify the body symbolically of the dirt of ignorance and disbelief;
then one declares, usually in the presence of two witnesses, the following formula: "I attest that there is no God if
not God Himself, and I attest that Muhammad is the Messenger of God" (ash-hadu al-la ilaha il-lal-lah wa

ash-hadu anna muham-madarrasul-ul-lah).

518. The Prophet used to ask anew convert what his name was, and if this had any un-Idamic trait, he changed it and
gave the person concerned anew and more convenient name. Thusif aman was named "Worshipper of the Kabah," or
"Worshipper of the sun," or "the dissipated one," or "one in error," etc., the Prophet would not tolerate such
appellations. Nowadaysthe converts usually take anew forenamein Arabic, the mother-tongue of the Prophet and the
tongue of the wives of the Prophet, who are the Mothers of the faithful and therefore the mother-tongue of every
Muslim.

519. Arabic being the spiritual mother-tongue of every Muslim, itishissocial duty tolearnit, at least its al phabet, so
that he should be able to read the Qur'an in the original. Since al time, converts have attached such great importance
toit, that they have even adopted the Arabic script intheir local languages. Suchisthe casewith Persian, Turkish, Urdu,
Malay, Pashto, Kurdish, Spanish Lithuanian, Afrikaans, etc. It is strongly recommended as a socia duty that new
entrantsto | slam should master the Arabic script and employ it—at least intheir inter-M uslim correspondence—when
writing in their local languages. In fact, when the Arabic script is written with all its signs of vocalization, it is
incomparably superior to any and every script in the world from the point of view of precision and absence of
ambiguity, not to speak of its great aesthetic and economic values (it being akind of shorthand writing).

519/a. When the non-Arab Muslims adopted the Arabic script to their tongues, they required some additionsbothin
letters of the alphabet and in vowel signs. These additions differ according to countries and epochs, since there was
no central academic authority in the Muslim world to evolve and impose uniform reforms. In fact thereisapressing
needto hold aworld congress of Muslim countries and such non-Muslim countriesthat usethe Arabic script, in order
to develop a uniform system of Arabic writing for trangliterating non-Arabic languages or proper names, so that
different languages should not employ different figures for representing the same non-Arabic sound, as is
unfortunately the case at present. The oldest additions to the Arabic letters of the a phabet were made probably by
Persians and Turks, and the oldest additional signsof vocalisation by the Spaniardsfor the Aljamiado (acorruption of
al-a'iamiyatu, i.e. the non-Arabic, namely thelanguage of the |berian Peninsula; and hundreds of MSS are still extant
init, (including translations of the Qur'an). The Arabs have also felt the need of such additions, in modern times, in
order to reproduce correctly the pronunciation of foreign proper names, and to a lesser degree their dialectal

peculiarities. The best and most precise of such systems proposed was, to our knowledge, the one adopted by the
Osmania University of Hyderabad-Deccan and employed in some of its voluminous publications, such as the Urdu
translation of the Origines du droit des gens by Ernest Nys. It tranditerated almost twelve old or new European
languages. The details of this system of trandliteration into Arabic alphabet could be found in the Islamic Culture,



Hyderabad, 1940. We shall give below, as illustration, a short passage in three principal European languages,
trangliterated into Arabic script:

520. Theordinary Arabic a phabet consists of thefollowing 28 |etters—like the number of the mansions of the moon,
and admirably suited to be employed as numerals up to one thousand — which write from right to left (with semetic
sequence):

b o~ v T = 1

7 b 5 3 2 1
O ¢ J 0 “ I
50 40 30 20 10 9 8
o p) J v - e w
?:UL'I 20 100 30 20 70 60

1000 900 8OO 700 600 500 400

520/a. The sequence of the letters has now been changed for educational purposes and the letters are arranged in
dictionariesaccording tothesimilarity of their shape, and these havetwo forms, full and partial: partial for thenormal

writing, and thefull at the end of every word in order to distinguishit from thefollowing word. In thislexicographical

sequence, both forms are given:

i o gl S/ S o 141
e e ME e 5 L, WY W
as o (akAs)e  ghaals BE b
- e W [.,,:'E.n My oS e i ds

Aswill be seen, some of the letters have no difference in the two forms, and three letters have two forms according
to whether it isin the beginning or in the middle of the word.

520/b. These 28 letters, from the right to the left, represent approximately the following sounds:

1. neutral sound: g, i, u, or aa according to the vocalisation and place.
2.B

3.T

4. Th (asin English with)
5.J

6. guttural H

7. guttural Kh

8.D

9. Dh (very near to dz).
10.R

11. 7

12.§



13. Sh

14. Sw

15. Dw

16. Tw

17. Zw

18. neutral guttura «, i, or u according to vocalisation
19. Gk (guttural g)

20.F

21. O (guttural k).

22.K

23.L

24. M

25.N

26. W or oo, according to place
271.H

28. Y or ee, according to place.

520/c. And the ordinary signs of vocalisation in the Arabic script are:

dr e i ¥ il 2 +

= &

These signs represent, fromright to left, a, i, u, aa, pause, doubling. the same consonant, an, in, un. They are however
used only when onedesiresto avoid possible ambiguity on the part of thereader: they are employed ordinarily neither
inhandwriting nor in printing, sincethe reader of his mother tongue does not requiretheir help. The above mentioned
system of letters and signs suffices for the basic Arabic language, even if it is not so for dialects and vulgar
pronunciation of the Arabic. Of courseit is not sufficient for non-Arabic languages in certain cases.

520/d. The following additions are used by and suffice for most of the non-Arabic languages, in the East, such as
Persian, Kurdish, Pashto, Urdu, etc., and also in the West. Of these additions, the |etters are:

L3 aw (like a in fall, or o in af) G

E4E,

v F like French gn in ligne

&  Ch(in Englich chauce) O nasalnm, like in France

3 ke su in English pleasure & like ¢ in cafe (rear @ in English base)

o like ¢k or g in German sprachen, cinig

S5 V(in English loze, or German W)
The additional signs of vocalisation are:

b € ~
A"

and stand, from right to left, for a in English at, e in English let, short o like e in Frenchde, and thelast asthelonga
in English and or Allen.

520/e. As an example the following English, French, and German passages are given in both the Latin and Arabic



scripts, (to note that final consonants in French words which are not pronounced except when in liaison are
underlined):

(i) English: ISamisthereligion of the future. It is apleasure to see English-speaking Muslims adopting the Arabic
script to their language, which bringsthem nearer to the Qur'an and to their beloved Prophet Muhammad, sal-lalla-hu
‘alihi wa sal-lam.

s> St Ay 3 5l Pl

(ii) French: L'Islam est lareligion del'avenir. C'est un plaisir de voir les M usulmans fancophones adoptant I'ecriture
arabe pour leur langue, ge qui lesrapproached de Coran et deleur bien-aimé Prophete Muhammad sal-lallahu 'alaihi
wa sal-lam.
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(iii) German: Der Ilamist diereligion der Zukunft. Esist erfreulich zu sehen, wiedie Deutsch-sprechenden Muslime
die arabische Scrift fuer ihre Sprached anwenden, denn dies bringt sie dem Koran und Muhammad, ihrem vielgelibten
Prophet, sal-lal-lahu 'alaihi wa sal-lam nagher.

22 {_;.‘_’_’_3 o L.‘L-..:.‘-J 1-‘)*.4.»1 22

- & A 4%
GADs) et o). I
ORI AZED 53 3w BB
28 ‘_..6_3:-: éil"; (53 dq:_l:_’f-

23 02 ol 2laE o)

S W T - i ol
¢ T2 &) olF as w3 ef

b

.-’—I .""..- el -‘5 o

S L SRR g ‘r*‘l-ﬁ-"._x_‘__ fi),
<

Fad

. I o3 ol

-

521. Next comes the involuntary birth, when a child is born in a Mudim family. Immediately after the midwife has
completed her task, one pronouncestheadhan in theright ear of the child, and theigamah in the left one, sothat the
first thing the child hearsis the attestation of the faith and the call to worship of his’her Creator and for his’her own
well-being. Theadhan' or the Call to the Prayer is as follows (for text and transcription see Appendix A):

God is Great. (repeated four times)
| attest that thereis no God if not God Himself. (twice)
| attest that Muhammad is the Messenger of God. (twice)
Rise up to Worship (twice),
Rise up to Well-being (twice),
God is Great (twice),
Thereisno God if not God Himself (once).

The iqgamah or the establishment of the service of worship is formulated in the following terms (for text and
transcription see Appendix B).

God is Great, God is Great,
| attest that thereis no God if not God Himself,
| attest that Muhammad is the Messenger of God,



Rise up to Worship,
Rise up to Well-being,
Lo, the service of worship isready. Lo, the service of worship isready,
God is Great, God is Great.
Thereisno God if not God Himself.

Early Life

522. When the hair of a child is cut for the first time, its weight in silver or the equivalent in current money is
distributed amongst the poor. If one has the means, a goat or a sheep is also slaughtered to entertain the poor and
friends. Thisiscalled ‘agiga.

523. No age limit isfixed, yet circumcision is practised on male children at an early age. Thisis not obligatory for
adult converts.

524. When a child arrives at the age to commence his studies, some time after the fourth year, a family feast is
organized, when the child takes hisfirst lesson. Asagood omen, one recites before the child the first five verses of
Chapter 96 of the Qur'an consisting of the very first revelation that had come to the unlettered Prophet of Islam
relating to reading and writing. The child is made to repeat them word for word. Here isthe trandation (for text and
transcription see Appendix C):

With the name of God, the Most Merciful, the All-Merciful! Read with the name of thy Lord Who
createth, Createth man from a clot. Read: And thy Lord is the Most Bounteous. Who teacheth
(man) by the pen. Teacheth man that which he knew not.

525. When the child is capable of so doing, heistaught how to pray, learning gradually by heart the relevant texts, of
which we shall speak later in detail. From his or her seventh year, parents must apply sanctions so that the child
becomes accustomed to prayer.

526. Tofastisobligatory, asis prayer, when achild reaches puberty. In Muslim families, however, thechild often gets
accustomedtoit earlier. Infact it isan occasion of great rejoicing and festivity, when the child observesthefirst fast
inthe month of Ramadan. Generally at the age of twelvethe child beginsto fast for only oneday in thefirst instance,
increasing the number gradually in the yearsto come, so that the child gets accustomed to bear the strain of the fast
for an entire month. This happens when he or she becomesamajor.

527. The Hajj is obligatory only oncein alifetime, provided one has the means. It is performed in the second week
of the 12th lunar month Dhul-Hijjah when people gather in Mecca, pass about a week in different placesin the
outskirts of the city, at 'Arafat, Muzdalifah and Mina. Official guides instruct every individual pilgrim in the
performance of the different rites. Visiting the Ka bah at any other time of the year is called 'umrah. Details are as
under:

527/a. For the hajj men must give up their usual dress, and put on the ritual uniform, izram, consisting of an unsewn
loincloth and another sheet of cloth to cover the shoulders, the head remaining naked. (Women wear their usual dress,
whichmust be decent: cover their armsand legs down to the ankles). Foreigners must put oniiram outside thekaram
or city-limits of Mecca, before entering the city, but the Meccans must do that in the city itself. One goes then to
‘Arafat, where the whole day of the 9th of Dhul-Hijjah is passed in prayers and meditation, the night is passed at
Muzdalifah, the 10th, 11th and 12th of the month are passed at Mina, during which time Satanislapidated symbolically
every day, and also makes a short visit to Meccain order to perform the circumambulation of the Kalbah and the Sa



I or traversing seven times the distance between Safa and Marwah rocks, close to the Kabah. For the formulas of
prayers during the circumambulation (called rawaf) see Appendix W. X.; and for that of Sa'i cf Appendix Y, which
prayer isrepeated both when going from Safato Marwah and when returning from Marwah to Safa. From the time of
putting on the ihram, till its putting off, one must constantly respond to God's call, by reciting the formula of the
talbiyah, particularly after every service of prayer. (For text, see Appendix Z).

527/b. Inthe 'Umrah, one does not passthe timein 'Arafat. Muzdalifah and Mina, but makes only thefawaf'andsa'i.
For this ritual, when putting on the ihram, even the residents of Mecca must go outside the city, and perform tawaf’
and. sa'i after which a shaving of the head brings one back to normdl life.

528. The zakat isatax on different kinds of savings and hoardings and a so growing properties, such as agriculture,
commerce, mineral exploitation, herds of sheep, goats, cowsand camels pasturing in public meadows, and savings of
money. It isthelastitem whichisleft now-a-daysnot only in non-Muslim countries but evenin Muslim countriesfor
individual Muslimsto pay asaprivate charity, therest being imposed by local governments. Thus, if aperson hassaved
acertain amount (200 dirhams or silver coins or 20 dinars or gold coins of the time of the Prophet, their equivalent
being about five pounds or 14 dollars ),? and awhole year passes over it, he has to pay 2% per cent as tax. If heis
indebted, the amount of the debt is deducted from the savings for purposes of calculating the taxable amount. The
distribution of zakat ismadedirectly, or throughinstitutionsif such should exist locally. According to the Qur'an, this
tax isintended for the benefit " of the needy, of the poor, of those who work for thistax: collecting and disbursing of
it; peoplewhose heartsareto bewon for Islam, for freeing the necks (of slaves, etc.) the heavily indebted, for acause
inthe path of God, and hospitality to wayfarersand strangers” (cf. supra351-9: Qur'an 9:60). One may apply thewhole
of one's annual zakat to asingleitem or to several of them.

529. Another tax is payable on the occasion of thetwo annual festivals. At the end of the month of fasting, an amount
sufficient for the food of an adult for the whole day is given to some poor person. The second festival takes place at
the timewhenthe Hajj isbeing celebrated at Mecca. On this occasion, well-to-do people sacrifice agoat or a sheep,
which is partly distributed among the poor, and partly consumed in the family.

530. In connection with monetary matters, it may be bornein mind that aMuslim is not authorized to participate in
transactions based on interest on loans or in games of chance, |otteries and similar speculative things. No-one pays
interest voluntarily. Demanding interest on loans advanced to private individual s should be avoided. The question of
bank interest onsavingsiscomplicated, and depends on the mechanism of the administration of each bank. If the bank
isusurious, profitsaccruing fromitsgainsareasoillicit, yet in certain countriesit so happensthat there are no other
banks, and if one refuses to take the interest, the bank remits such unclaimed amounts to institutions which are
sometimesinjuriousto Islam, such as missionarieswho seek the apostasy of Muslims. Therefore, one should recover
the interest on one's deposits from the bank, but instead of spending it on one's own person or family, utilize it for
charitable purposes. Thegreat jurist Sarakhsi says: "gainsaccruing fromillicit meansmust begot rid of by giving them
away in charity."

531. Insurance with government agencies and with mutualistic societiesis lawful, with capitalistic companiesthisis
not so.

Marriage

532. A Muslimmalemay marry not only aMuslim woman but also awoman of Jewish or Christian faith (Qur'an 5:5);
but not an Idolatress, polytheist or atheist. A Muslim woman is not allowed to marry (or even remain in marriage to)
anon-Muslim, of no matter which category, (Qur'an 2:221, and particularly 60:10) .

533. In the case of the conversion of a married man to Islam if his wife is Jew or Christian and does not want to be
convertedwith her husband, the marriage continues undisturbed. If thewifeisof the prohibited categories, and persists
in her irreligion, conjugal life must cease immediately; she should be given areasonabletimeto think over, andinthe



final resort divorce will have to take place.

534. In the case of a married woman embracing Islam, when the husband is not Muslim, conjugal life ceases
immediately, and after areasonable delay given to the husband, the wife should demand judicia separation.

Death

535. A Muslim on his deathbed tries to pronounce the formula of the faith: "There is no God if not God Himself,
Muhammad is the Messenger of God." People around the patient also help by repeating it to the person in his death
pangs. Itiscalled ralgin. Before the body gets stiff one placesthe handsasif in the service of worship, either crossed
on the chest, or letting stretch on the sides.

536. The body of the dead person is washed and cleansed, when possible, before burial. It is shrouded in three simple
sheets of cloth, after the usual dressistaken off. When bathing, water is poured for the first time mixed with soap or
similar material; for the second time the traces of such material are washed off; and the third time water mixed with a
certain quantity of camphor, is poured on the whole body. When bathing is not practicable, then tayammum suffices
(see ablution 552). After enshrouding the dead body, afuneral serviceiscelebrated (for method see 569). Thisservice
can be performed in the absence of the body, which might have received buria elsewhereintheworld. The graveisdug
parallel to Mecca, in so far asthisis practicable and the head of the dead isturned slightly to theright side, so that it
faces the Kabah. While placing the dead body inthe grave, one pronounces the formula: "With the name of God and
on the religion of the Messenger of God" (for text and transcription, see Appendix D). Muslims believe that the dead
personisvisited in the grave by two angels, who put to him certain questions as to his beliefs. Hence after the burial,
one pronounces on the grave atext, as if influencing the dead how to reply, the translation (text and transcription,
Appendix E) isgiven below: "O male (or female) servant of God, remember the covenant made whileleaving theworld,
that is, the attestation that thereis no God if not God Himself, and that Muhammad is the Messenger of God, and the
belief that Paradiseisacertainty, that hell isaverity, 'that the questioning in the graveisacertainty, that the Doomsday
shall come, there being no doubt about it; that God will resuscitate those who arein graves, that thou hast accepted God
asthy lord, Iam asthy religion, Muhammad asthy prophet, the Qur'an asthy guide, the Kabah asthy directionto turn
to for the service of wor- ship and that al the believers are thy brethren. May God keep theefirminthistrial." For the
Qur'an, 14:27, says: "God confirmeth those who believe by a firm saying in the life of this world and in the Hereafter,
and God sendeth wrong-doers astray, and God doeth what He will." Andagain(cf. 89:27-30): "Othou soul atpeace,
return unto thy Lord, content in His good pleasure! Enter thou among My bondmen! Enter thou My paradise!"

537. It is forbidden to spend lavishly on graves, which should be as simple as possible; one should rather spend the
amount on the poor and the deserving, and pray God that the recompense of this charity may go to the deceased person.

General Habits

538. Apartfromthedaily servicesof worship[prayer/salaat] and the annual fasting, certain practices are recommended
to Musdlims. The most important is the continual perusal of the text and the commentary or translation of the Qur'an,
meditating over itscontents, in order to assimilatethemin one'slife. What can be moreblissful thantoinvoketheWord
of God!

539. One should say Bismil-lah (i.e., with the name of God) when commencing any and every action, and alhamdu
lil-lah (i.e., thank God) after terminating it. When something isintended or promised for the future, say immediately
insha-Allah (if God be willing).

540. When two Muslims meet, they greet by saying Salam 'alaik (or as-salam 'alaik). One can reply likewise, or say
Wa 'alaikamus-salam. These are more comprehensive than the formulas good morning, good evening, etc., which are
the remnants of the days of ignorance.



541. One should devel op the habit of glorifying God when going to sleep and when rising up (sub ha-nal-lah isthe
simplest formula), and also invoking the mercy of God on the Prophet, for instance in the following formula:
Al-la-humma sal-li 'ala Muhammad wa barik wa sal-lim (i.e., O God, incline to Muhammad, bless him and take him
in Thy safeguard).

542. The Prophet preferred the right side: When putting on the sandals, the right foot first, the left one afterwards, and
just the contrary when putting them off; when putting on a shirt, the right arm first, the left one later; when combing,
theright half of the head first, the left one later; when entering a house or a mosque, the right foot first, the left one
later, but when entering the bathroom or the water closet, the left foot first, and while coming out of it, theright foot
first. When putting off adress, foot-wear, etc., theleft arm or theleft foot first. When di stributing something, he began
with those who were on hisright hand, ending with those on the lft.

542/a. Prayersto God are to be constant, for each and every act of our life, bethat for natural needs or deliberate acts,
even as the most solemn of them, viz. the preparation for the service of worship. Formulas of prayer, used by the Holy
Prophet for some such occasions have been referred to above (see 166/b). Others could be found in detailed and more
voluminous works.

Food and Drink
543. The most important pointsin this respect are the following:

544. Pork, (fleshand fat) isforbiddeninall itsforms, in the sasmeway asal coholic drinks. A misunderstanding requires
to be dissipated: The word khamr, used by the Qu'ran, although it meant originally the wine made of grape juice, yet
already inthetime of the Prophet the term signified any alcoholic drink irrespective of the material. So whentheverse
of khamr was revealed, Muslims of Madinah spilt their stocks of all kinds of alcohalic drinks, and not merely those
of wine. It should be noted that in Madinah it wasfrom date fruitsthat fermented drinkswere manufactured. Asto mest,
aMuslim cannot consume animals or birds not ritually slaughtered. The Qur'an (5:3) says:

"Forbidden unto you (for food) are carrion, and blood, and swine-flesh, and
that which hath been dedicated unto any other than God, and the strangled, and
the dead through beating, and the dead through falling from a height, and that
which hath been killed by the goring of horns, and the devoured of the wild
beasts, saving that which ye make lawful by the death-stroke of slaughtering,
and that which hath been immolated unto idols . . . but whosoever is forced by
hunger, not by will to sin, for him lo! God is Forgiving, Merciful."

Even lawful animals and birds, if daughtered by non-Muslims, remain unlawful to consume except when slaughtered
by members of those communities who possess a divinely revealed Book (Christian and Jewsfor instance), provided
they observe rules of their religion in the matter of ritual slaughtering. A chicken strangled by a Christian does not
become lawful any more than the one strangled by a Muslim himself.

545. Theritual of daughtering is performed by pronouncing theformulaBismillah (withthe name of God), and cutting
the throat, i.e., the tube of respiration, the tube of food and drink, and the two jugular veins; not touching the spinal
column, much less severing the head or skinning the animal beforeit is completely dead.

546. Theuse of gold and silver platesor utensilsfor food isalso forbidden to Muslims. The Prophet has said: "The use
of gold and pure silk is forbidden for men, allowed for womenfolk.” There are some exceptions so, the use of silk
asmilitary dressis permitted. The use of goldisallowed for dental surgery. The caliph 'Uthman had histeeth covered
withgold; and acertain'Arfgjahibn Asad reportsthat the Prophet himself had allowed him to have anose made of gold
to replace the one he had lost in war, the artificial nose made of silver having rotted.



Dress and Coiffure

547. The use of cloth made entirely of natural silk isforbidden to Muslim men and also garments of ared colour. The
Prophet grew a beard, and recommended the Muslimsto do likewise.

548. Muslim women should wear adresswhich coverstheir body inaproper manner, avoiding high jumpers, decollete
and transparent materia swhich show parts of their body. They should not try to resemblemen in dressand coiffureand
avoidall that is characteristic of glamour girls. Further, when they cel ebrate the service of worship, they should cover
their head. The Prophet recommended that women wear pantal oons. Their gowns should never be higher thanthemiddle
of thetibia, preferably down to the ankles (as we read in a Hadith reported by Abu Dawud, Tirmidhi, Ibn Hanbal, and
many others).

Service of Worship and Ablutions

549. "Cleanliness is half of the faith," saysthe Prophet. So, when intending to cel ebrate the service of worship, one
hasfirst to be clean in body. Ordinarily there are simple ablutions for the daily services. A bath, preferably a shower
bath, is prescribed for other occasions (in the case of both men and women after the intercourse of husband and wife;
for men after awet dream; for women, after the menses and after recovering from the flow resulting from childbirth).
For the weekly Friday service, it is strongly recommended to take a bath.

550. The method of bath isthat one should make ablutions, and then pour water over the entire body, from head to foot,
a least three times. If one takes a bath in atub, one may pour clean water, after emptying the tub, over the head and
shoulders, by ajug, for instance, if there is no shower apparatus.

551. Ablutions are made in the following manner: The first step is to formulate the intention of purification, saying
bismillah (with the name of God), wash the hands up to the wrists, rinse the mouth with water, clean the nostrils with
water, wash the face from the forehead to chin and from ear to ear, wash the right arm and then the left one upto the
elbows (inclusive), passthe wet fingers on the head and in the ear holes (and according to some school s a so the neck),
then wash first the right foot and then the I eft one up to the ankle — doing each act thrice (unless water is lacking, in
which case once is sufficient).

552. If there is absolutely no water to be found, it is permitted to do the tayammumm dust ablution. Thisis also
permitted to the sick, who are not to touch water on medical grounds. In this case, we have to formulate the intention
of purification, pronounce the name of God (Bismillah), place the handson clean dust (even on awall in the house) and
pass the palms on the face, place the hands again on the dust and pass the |eft palm on theright forearm, then theright
palm on the left forearm. It is symbolic of man's humility before God Almighty.

553. The ablutions are not to be renewed for every service of prayer, but only when the previous ones have become
invalidated through sleep, natural emission of gas, urination or the flow of any substance from the private parts, or
vomiting. It ought to be noted that one should ordinarily use water in the water closet — mere paper is not sufficient.
The tayammum isto be renewed for every service.

554. For the prayer services, one should also have a clean dress, a clean place, and know the direction of the Qiblah
(Kabah in Mecca). With the help of an ordinary world-map
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— it would be easy to find out the direction of Mecca (in Arabia, towards the middle of its Western coast); then a
compass will indicate the exact position to be taken up. People in England, for instance, will turn to the South-East,
thosein the U.S.A. to East-South-East. It might be noted however that the world is spherical and in view of this, the
shortest distance between a place and the Kabah is to be sought. For those in New Y ork, it would be nearer to turn
E.SE., but for those in Alaska, North, (consult a globe). The antipode of the Kabah is somewhere near Sandwich or
Samoaidands, and when passing this spot, on aboat for instance, all the four directions would be equidistant and the
directionwould therefore beleft to the choice of the person leading the service, even asinside the Kabah. [Please see
footnote A for an explanation of why the direction of the Qiblain North Americais E.S.E. rather than N.E.]

555. There are five daily services of worship, of which the second one is replaced every Friday by a solemn
congregational service. There are two annual services, in addition, for celebrating the feast at the end of the month of
fasts, and feast of sacrifices coinciding with the pilgrimage at Mecca. All services resemble one another in form, but
not in length, with the exception of the funeral service, of which we shall speak later in paragraph 569. Thus, thefirst
daily prayer at dawn has only two rak'ats (the termisexplained below); the second and third (early and later afternoon
services) have four each, the fourth (early evening) hasthree, and the fifth (late evening) has four. The Friday and the
festival services have only two rak'ats each. The Prophet has strongly recommended the addition, after thefifth daily
service, of another service, called witr consisting of threerak ‘ats.

555/a.. Only five services of worship are obligatory daily, but the Prophet had the habit of adding at the time of each
service some additional services which constitute highly recommended acts. So a service of two rak'ats before the
morning prayer; for the midday prayer, a service of four rak'ats (or two services of two rak'ats each) before the
obligatory service, and another one of tworak'ats after the same; aservice of tworak'ats after theevening service; and
aservice of three rak'ats according to the Hanafite school, but according to othersfirst a service of two rak'ats and
thenanother of asinglerak'at —after the night prayer ishighly recommended. Thislastiscalled witr. Apart from these,
one may celebrate as many services as one likes asnafal (supererogatory) acts of devotion. The morethe servicethe
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more the merit. Further, when one enters the mosqgue, it is recommended to celebrate a service of two rak'ats as
tahiyatul-masjid (as an offering to the house of God).

556. The method of celebrating the serviceisthat aperson makesthe necessary ablutions, selectsaproper place, turns
in the direction of the Kabah, raises the hands up to one's ears and formulates precisely the intention: I intend to
celebrate such and such service of worship to God, with its so many rak’ats, turning towards the Ka'bah,
individually/collectively as the Imarn, collectively as the follower of the Imam" > (seealsofig. 1.) After thishe
pronouncestheformula”dllahu Akbar" (GodisGreat), and lowersthehands. Accordingto Malikiteand Shi‘iteschoals,
the hands should hang loose on both sides touching the thighs, (fig. 2a). But according to al the other schools, hands
should be crossed on the chest, the left hand touching the body and the right one placed over it. (fig. 2b). Now the
service begins, and he should neither talk to others, nor look anywhere except the point where heisgoing to place his
forehead in prostration. At every movement, (bending, prostrating, sitting, etc.), he pronounces "Allahu Akbar."

557. The service commenceswith ahymn (Appendix F), fol lowed by thefirst chapter of the Qur'an (Appendix G), then
some other chapter or verses of the Qur'an any of those contained in Appendix C, H, I, J, K, for instance. With the
exception of the parts of the Qur'an, all thetexts arerecited silently; even those parts of the Qur'an said aloud are only
during thefirst, fourth and fifth services, and for Friday and Festival services, and these by the imam alone.

558. After having compl eted the recitation of the Qur'an, mentioned above, the person bows down, placesthe handson
kneeswithout bending them, inwhich position he pronouncesthrice" Glory to God, theMost Grand” (Appendix L), (fig.
3). Then herisesup and says. "Our Lord, praise beto Thee" (Appendix M), without folding the hands, but letting them
hang loose by the sides. Afterwards he prostrates placing the forehead, nose and palms on the ground, (fig. 4a), with
knees bent, (fig. 4b), and pronounces, in this position, thrice"Glory to my Lord, the Most High" (Appendix N): hethen
seats himself (fig. 5a) on the left foot keeping the right foot erect, heel pointing skywards and the toes bent outwards,
(fig. 5b), and beseeches the pardon of God (Appendix O); then he makes a second prostration and repeatsthe glory of
Godthriceasinthefirst prostration. Thereafter herisesup. All these, movements of standing, bowing, and prostrating
twice constitute collectively one rak'at.

559. The second rak'at beginswiththerecitation of thefirst chapter of the Qur'an (Appendix G) followed by someaother
part of it (any text contained in Appendix H to K for instance) yet without the hymn. Thereafter he bows low and
glorifies God thrice as before, rises up and thanks God, and then prostratestwicereciting the sametextsasbefore. At
this stage he does hot rise up, but remains seated on theleft foot and invokesthe presence of God and atteststo thefaith

(Appendix P).

560. Asthe first (dawn) service (and also the Friday and Festival service) consists of only two rak'ats, after this
invocation of the presence of God, one adds a supplication (Appendix Q), whereafter to terminate the serviceturnsthe
facefirsttotheright, saying "as-Salamu 'alaikum wa rahmat-ull-lah" (peacewithyouandthemercy of God) (fig. 6a),
then to the left, (fig. 6b), when according to most schools one should recite the same formula, and the service is
completed. If the service has more than two rak'ats, after theinvocation of the presence of God (Appendix P) herises
upagain, recitesthefirst chapter of the Qur'an (Appendix G) without adding any other part, bowslow, risesup and makes
two prostrations with their accompanying formulae. If the service hasthreerak’ats asin the early evening service, he
remains sitting, recites the invocation of Divine presence and the supplication, and closes with the salutation. If the
service hasfourrak'ats, asinthetwo afternoon services, andin the night service, herisesup immediately after thetwo
prostrations of the third rak'at, recites again the first chapter of the Qur'an (Appendix G), bows low, rises up, makes
the two prostrations and then remains sitting to invoke the Divine presence, the supplication, and then ends with the
salutation, as mentioned in the beginning of this paragraph.

Some Particularities

561. The Shafi'i and Hanbali schoolsadd aprayer of invocation calledgunutinthe Dawn service. Sowhenapersonrises
up after bowing low in the second rak'at, one recites this prayer (Appendix U) before prostration. The other schools
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do not observeit, contending that this practice of the Prophet was only temporary.

562. The Hanafi school has aso aqunut, (Appendix V) but in the third rak'at of the witr service, which is celebrated
after thelateevening service. So, after ending therecitation of the Qur'anin thethird rak'atand beforebowing low, they
pronounce this prayer, and then they bow and complete the service in the norma way. In the case of congregational
service, however, one should follow the imam, whatever may be his school.

563. Again at theend of the second rak'at when the person sits for the first time to invoke the presence of God, some
schoolsask a so blessing for the Prophet, othersdo that in thefinal second sitting only, in the supplication (4ppendix

0).
Difference of Schools

563/a. (i) Therearethreemain groupsamong Muslims: Sunnis, Shi‘asand Abadites (nicknamed K harijites), with several
subdivisions. They have afew differencesin matters of both dogmaand cult. This elementary manual is not the proper
place to trace the history and details of these differences. However in a cosmopolitan town, when one sees Muslims
of different schools practising the same act differently, one asks wherefrom this divergence? Leaving aside the
differencesin dogma, which come from the deduction of the leading theologiansfor each school, in the matter of cult
let us know from the outset that nothing has been invented by anybody, but all comes from the Prophet himself or is
deduced from the report of his saying or doing.

(i) It isthe Prophet himself who has sometimes changed his practicein certain acts or formulaeto recite, sometimes
he express ly mentioned that his former practice isto be abandoned (for instance, in ruku’the Prophet originally let
hisarms hang loose, yet later he put his hands on his knees and forbade the former practice). At others, he did not say
anything when he changed his practice. In afew cases the discussion arose several generations after the Prophet, and
the savants diverged as to the meaning to give to areport on the practice of the Prophet.

(iii) It isevident therefore that practically all the differences emanate from the divergent practices of the Prophet
himself, and nobody has the right to despise anyone of them. Often there are no data to determine the chronology of
the diverging waysof performing the sameact, in order to presumethat the latter in time must abrogate the former one.
If a Shafi'ite, for instance, refusesto celebrate the service under a Hanafite imam, that meansthat this Shafi‘ite refuses
tofollow the Prophet himself when thislatter practisedinamanner not known inthe Shafi‘ite school . What an enormity!

(iv) Intheldamicliterature, one of thetitlesof the Prophet Muhammad isthe "beloved of God" (Habib-Allah), andthe
Holy Qur'an (33:21) expresdy saysthat in Muhammad thereisthe best model for Muslimsto follow. Itistouchingto
note, that in Hislove, God haswilled that any and every unabrogated act of the Prophet should be followed by Muslims.
Incase of the divergent ways of performing the same act, there was no other possibility except that some do in oneway
and othersin another. So God seems to have willed to perpetuate all the acts of His beloved Prophet by means of the
different schools. Let there be mutual respect and tolerance.

Service of Istikharah (Prayer for Asking Guidance)

563/b. When oneisin perplexity, the Prophet has recommended to pray to God for guidance, and not resort to games
of chance or other superstitious methods. For this purpose, one has to celebrate a service of two rak'ats as
supererogation (nafilah). After the obligatory service of Isha (5th service of theday) andwitr that followsit, when one
isready to go to bed, one should celebrate the service of istikharah inthe following manner: in the first rak'at one
should recite, after the Fatihah (Appendix G), Surah 109 (Appendix Z/i), and in the second rak'at after the Fatihah
(Appendix G), one should recite Surah 112 (Appendix J), al the rest of this serviceislike any other normal service.
After the final salutation, one should turn to God with humility and devotion and pronounce the prayer taught by the
Prophet (Appendix Z/ii) from memory if one can, by reading, preferably in Arabic (although atranslation would also
do for those who cannot read Arabic) if necessary. Thereafter one would go to bed always remembering God in his
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thoughts. Next day when herises, the first ideathat comesto his mind will be of divine inspiration. If no idea occurs
tothemind thefirst day, let one repeat the same service asecond and third night, and so on, until thereisaninspiration,
while getting up in the morning, for resolving the problem which has agitated.

Disturbance in the Service

564. If aperson should speak to anybody during the service, let out wind, laugh aloud, or eat or drink anything, thiswill
annulsthe service. It should be recommenced, with fresh ablution in the second eventuality. However, if one forgets
some act during the service, which he remembers at alater stage, one need not recommence the service, but continue
it to the end, and prostrate twice after the Invocation and Supplication (Appendix P, Q) and then pronounce the
salutation. During these prostrations of Forgetful ness, onemay recite the sameglorification of God asusual (Appendix
N) or use another, which is more appropriate (Appendix R), namely "Glory to the One Who alone does neither sleep
nor forget."

565. If aperson should arrive somewhat | ate to join the congregational service, he need not bother about the portion
already accomplished, but follow theimam. In case a whole rak'at or more has been missed, then one should rise up
when the imam offers salutation, and complete by himself the rak'at or rak’ats which he has missed, recite the
Invocation, etc., and salutation to terminate the service. As an example, suppose he joins the congregation during the
prostration of the second rak'at of the early evening service, he will perform in the company of the imam only one
rak’at. So one should rise up, perform arak'at and then sit down for Invocation — then perform another rak'at with
invocation and supplication, then offer the salutation to terminate. If onejoinsthe imam in ruku (inclining) position,
one has got the wholerak'at, and needs not bother about thelost portion, such astherecitation of the Qur'an. But if one
joins theimam after theruku', standing or prostrating or el sethen thewhole rak'at islost and should be made up at the
end when the imam has offered salutation.

General

566. If the right direction of the Kabah is not known, one should guess it, and that suffices, God being present
everywhere. During the service of worship, one must behave with dignity and concentration: one must ook at the spot
where one is going to place one's forehead, (during the ruku on one's toes, and during thesadjah the eyes open), and
one should never look towards the sky, much lessto right and left. Similarly one must remain firm, and it isavery bad
habit to advance or retreat during the several acts of prostrating and returning to the standing position. The large toe
serves as apivot.

567. After the service, onemay pray to God for whatever one desires, the best prayers are those which have been taught
by the Qur'an itself.

568. As the texts in the service ought to be recited in Arabic, one should learn them by heart, commencing with the
Fatihah (first chapter of the Qur'an, Appendix G), which is considered the most essential part and thesine qua non
of the service of worship.

Funeral Service

569. Thefunera servicediffersfrom other servicesof worshipinform. Onemakesablutions, turnstothe Kabah, raises
the hands up to the ears, formulates the intention, after the usual Allahu Akbar, the Fatihah and some other part of the
Qur'an (asin all the services) yet one does neither bow nor prostrate. In fact, after the recitation of the Qur'an, one
pronounces againAllahu Akbar, remains standing up, and recites aprayer to God to pardon all Muslims, dead or alive,
preceded by the invocation of mercy to the Prophet (Appendix S). Then saysAllahu Akbar for thethird timeand prays
particularly for the deceased present (Appendix T); then saysAllahu Akbar for the fourth time and salutes at the end.

Sickness and Travelling
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570. If oneis sick and confined to bed, one can pray as best one can, sitting or even lying. In the case of a sitting
position, the act of bowing is performed in away that the head does not touch the ground. In the case of celebrating the
prayer whilelying, oneonly thinksin one'smind of the posturesof standing, bowing, prostrating, etc., and recitesat each
stage the appropriate text.

571. Personsin travel have been permitted by the Prophet to shorten their services of fourrak'ats celebrating only two
rak'ats;. Otherswho are pressed for time, have the permission of the Prophet to combine the services. For instance, the
second and third, between midday and sunset, at any moment, and the fourth and the fifth any time during the night.

Hours of Services

572.Usually thefirst service (Fajr) must be celebrated when onefirst rises, i.e., between dawn and sunrise. The second
(Zuhr), after the sun passesthe meridian at midday; thetimefor this service continuesfor two to three hours. Thethird
("4sr),lateintheafternoon [just beforethe sun beginsto decling], beforethesunset. Thefourth (Maghrib) immediately
after sunset — the time continues, for about an hour and a half. The fifth and last (Zsha), when the twilight disappears,
any time during the night before dawn breaks, preferably before midnight.

573. It will be noticed that these timings are practicable and without inconvenience only in equatorial and tropical
countries. Asonemountstowardsthe poles, the difference between thelength of the day and the night becomes so great
in the summer and winter, that the movements of the sun are of little help. At the two parallels 90° N. and 90° S, that
is at the poles, the sun does not set for six months continuously, with the exception of the one day of thefirst equinox,
and then remains risen above the horizon for the other six months continuously, with the exception of one day of the
second equinox. Even much below:

at 72° North from May 9 to August 4
at 70° North from May 17 to July 27
at 68° North from May 27 to July 17
at 66° North from June 13 to June 29

the sun remains continuously above the horizon and sets neither during the "day", nor during the "night". In the
corresponding period of winter, the sun remains below the horizon and never rises at al throughout the 24 hour day.
At 66° N., on June 30, the sun rises at 0.3 o' clock and setsat 23.46 o’ clock. Yet on July 2, it risesat 0.3 0’ clock and
sets at 23.32 o' clock, and so on; that is to say, in the remaining few minutes when the sun remains set, al the three
nightly services of maghrib, 'isha and fajr are to be celebrated. Men have been crossing theseregionsfor along time,
and they are much more frequented now; they are even being settled. It is known that the Soviet camps contain many
Muslimlabourers. It goeswithout saying, that in these abnormal climates one can depend on the movements of the sun
neither for services of worship nor for yearly fasting. Even Friday gets complicated if it isto recur on every seventh
setting of the sun. The jurists have therefore recommended that one should follow in those places the movements of
the clock, and not those of the sun. But the question ariseswhereto fix the line separating the normal zone of countries
from the abnormal one, where one enjoys these concessions? Similarly it becomes necessary to find out exactly the
hours to be observedin the abnormal zone. The rational solution, which has now been approved by the assembilies of
the ‘ulama of different Muslim countriesis the following:

573/a. The Qur'an (2:286) has laid down that "God tasketh not a person if not according to its capacity." And again
(94:5-6) "Because with the difficulty there is a facility. Verily with difficulty there is a facility." And the Prophet has
not only confirmed it by demanding his subordinates and delegates, "Facilitate and do not cause difficulties and do
not cause people to detest (the Islamic law), but treat people like brothers." Apart from these general directions,
the Prophet has even replied to the question of abnormally long daysin an apocalyptic Hadith, reported by Muslim, Abu
Dawud, Tirmidhi, Ibn Mgah and others,

"Whenthe Dgjjal (literally the great deceiver) comes to mislead people, he will
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remain on the earth for forty days, the first of which aslong as ayear, the second
as long as a month, the third as long as a week, and the remaining days as your
normal days. One of the Companionsroseto demand, “On the day which will beas
long as ayear, would it suffice to celebrate only five services of worship of the
day?’ The Prophet replied, “No, but calculate.”

Thefirst day described here resembles the conditions obtained at the 90° | atitude (North or South), i.e., on both poles.
The second day for those alittle south of 68° of the North latitude, and the third those a little south of 66° latitude.
Basing themsel ves upon this direction of the Prophet, the assemblies of Muslim ‘ulama have commanded to follow in
such condition the movement of the clock and not of the sun, and to facilitate that task, they command to follow the
times calculated for 45° (North or South) for countries lying between those points and the pole.

574. The hours of sunrise and sunset remain practically the same during all the seasons on the equator; the greatest
instability, or rather thegreatest and most unbearabl erigour isfound at the pol es. Geographershavedivided thedistance
between the equator and the polesinto 90 degrees. Therefore the line of division hasto be fixed at 45° North and 45°
South. Those peoplewholiveintheequatorial andtropical countries, i.e., between thetwo latitudes of 45° onboth sides
of the equator, must follow the movements of the sun with their variations during the different seasons. And those who
live beyond this belt, must follow the hours obtaining at 45°|atitude, without regard to their local timesof sunriseand
sunset. It will happen that in these abnormal regions onewill break the fast when the sun will till be shining, in certain
seasons, and in certain others will continue to abstainfrom eating and drinking when the sun should have set long ago.
For the timing on 45°, see below (paragraph 583).

575. Thisdivision at the two latitudes of 45° N. and 45° S. divides the earth theoretically in two equa parts, but as a
matter of fact morethan three-quartersof the habitableworldisincluded inthe middle zone. An overwhel ming majority
of the inhabitants of the globe live in the middle zone, which includes al of Africa, Indiaand Oceania, practicaly all

of Chinaand the Americas (with the exception of Canadaand the extremities of Argentinaand Chile). It may be brought

pointedlyintorelief that thisdivisionleavesuntouched themillenary habitudesof the Muslims: the countries|slamized
inthetime of the Prophet and hiscompanions—such asArabia, Syria, Turkey, Egypt, Spain, Italy, Southern France, Iran,

Turkestan, Indiaand Pakistan, even asfar asthe populous Maaysiaand | ndonesia—thesewill continueto practisethat

to which they have been for centuries accustomed. In Europe, concessions affect the regions above

Bordeaux-Bucharest-Sevastopol; in North Americathose above Halifax-Portland; and in the southern Hemisphere only
some small partsof the South of Argentinaand Chileand afew idlands south of New Zealand. The Muslim communities
of England, France, Germany, Holland, Scandinavia, Finland, Kazan, Canada, etc., will profit by this precision of the
Muslim law, which is deduced from the directions given by the holy Prophet himself, explained in the preceding

paragraph. By consulting a map of the world, like the one included herewith, one can easily find out whether onelives
inside or outside the middle zone, beyond 45° latitude.

The Service of Worship: Why in Arabic Alone?

Paragraph 575/a. (i.) Itiswell known that during their service of worship [prayer, in Arabic - Salaatu], Muslimsemploy
only the Arabic language: They recite certain passages of the Qur’ an and pronounce certain formulae to attest to the
sublimity of God and humility of man. Thisisdone both by the Arabsand the non-Arabs, even by thosewho do not know
aword of Arabic. Such was the case in time of the Prophet Muhammad and such has been the case (since to this day,
whatever the country and the tongue of Muslims.

(ii) At first sight it may seem normal and even desirablethat the faithful should address his prayer tothe Lord in away

that heisfully conscious of what he says. Of course, the mother-tongue, the medium best suited for the purpose, the
worship being performed in as many languages as are spoken by the Muslim community. But a little deeper
consideration shows that there are reasons that militate strongly against such a solution.

(iii) First of al, ametaphysical or psychological point. According to the Holy Qur'an (33:6), the wives of the Prophet
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are mothers of the Muslims. We know that all of these revered ladies spoke Arabic. Therefore Arabic is the
mother-tongue of all the Muslims. Who can object to praying in one's mother-tongue!

(iv) Perhaps this argument does not suffice to convince everybody. Pushing further, it is noteworthy that according to
the Islamic belief the Qur'an is the Word of God, the recitation of which is considered by the Qur'an as something
meritorious. Thisis evident from the spiritual point of view. The faithful journey's unto the Lord through the sacred
word of the Lord Himself. His Word is the path towards Him, something like awire to conduct the electrical current
that illuminates alightbulb. The journey unto the Lord is of course the ultimate goal that every soul aspires to reach.
The original Word has been revealed in Arabic: any trandation would be a human work and human word, and this can
scarcely serve the purpose of thismystical journey.

(v) For those who would seek more mundane reasons, let usrecall first that aclear distinction isto be made between
prayer, in the sense of supplication (du'a), and the prayer in the sense of the service of worship to God (salaatu), in
so far asdu’a isconcerned —i.e., the prayer in general and outside the formal way of worshipping God, the téte-a-téte
withtheL ord(munajaat)—nobody hasever rai sed the slightest obj ection to theliberty of theindividual to addressone's
need, one'spetitionsto the Lord in any languageand in any physical posture oneprefers. Itispurely personal and private
affair and concerns the relations of the individual creature directly with the Creator. The salaatu [prayer], on the
contrary, is a collective and public affair, where the needs and requirements of other companions of the congregation
are evidently to be taken into consideration. It is pointedly to bring into relief that the salaatu isin principle and
preferably to be performed in common along with others (jama 'af): the salaatu individually and in isolation is only
tolerated and never recommended, the preference going to the congregational service. Let ussee now moreclosely the
diverse aspects of this collective and public act which is performed in the company of others.

(vi) Had Idam been aregional, racia or national religion, one would certainly have employed the current language of
the region, of the race, of the nation. But quite different are the requirements of auniversal religion, whose members
speak hundreds of regional languages — of which each is incomprehensible to al the rest of the human groups —
belonging to al the races and inhabitants of all the regions of the earth. Our life today is getting more and more
cosmopolitan, and practically every town has Muslims belonging to several linguistic groups, both from among the
permanent residentsandthetravellersintransit, and hasto takeinto consideration the aspect of courtesy and hospitality
to strangers. Supposing an Englishman goes to China and knows not aword of itslanguage, and supposing he hearsin
the street something like "chen chu chih shan", evidently hewould not understand what isintended thereby; andif itis
the regional translation of thewell-known call to prayer, the Allahu Akbar, hewouldfail to perceiveit and would miss
the weekly prayer on Friday, or the congregational prayer of the moment. (Incidentally, the mosgquesin China do not
ordinarily resemble those in England, France or elsewhere in the Orient, and ordinarily have no minarets either).
Similarly aChinese Muslim, travelling through other countries, would find nothing in common with hisco-religionists
if these others said their collectiveworship in their local tongues. So auniversal religion requires certain basic things
to be common to al the faithful. The call to prayer and the formulae to be recited in the act of worship evidently
constitute part of such fundamental and basic elements of the practice of the cult. A passing remark may be made about
the fact that sometimes words of two different languages sound alike but have different signification's, at times the
harmless word of one signifying something ridiculous or obscene in another. Such arisk is greater in languages with
whichoneisutterly unfamiliar, and hearsthem only during ajourney for example. Thiswould be contrary to the dignity
of the service of worshipto God. Things familiar from childhood avoid such complications, evenif theindividua isa
non-Arab and recitesin Arabic the required formulae.

(vii) One cannot neglect the psychological aspect of human beings who have at times petty prejudices of xenophobia.
Occasions would arise daily when political (national) or even personal and individual frictions would induce, for
instance, an Englishman not to participatein the salaatu led in French or Russian or some other language. Arabic, asthe
language of the Qur'an and the Hadith, has arespect and a halo in the minds of every Muslim, and one employs it not
asthelanguage of the Arabsbut asthelanguage of the Prophet Muhammad, thelanguage of the mothers-of-the-faithful,
the language God Himself has chosen for revealing His latest Word for us.
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(viii) The needs of unity among the co-religionists can never betoo much stressed upon. One should create new links
to strengthen their ties of fraternity, rather than destroy those that already exist.

(ix) Onemay al so citetheexampleof international congressesand meetings. When, for instance, oneattendsthe United
Organi zation session, one cannot sel ect the medium of expression according to one'swhims and fancies, which would
be contrary to the object of the meeting, and one would fail to reach others attending the session; one is abliged to
employ himself or get hisspeechtranslatedinto the officially recognizedlanguages, whicharefor all practical purposes
either English or French, and nobody objectsto this state of affairs. In the general interest, one has to sacrifice the
particular interest, on pain of losing in the long run, even the particular interest.

(x) There isanother aspect of the question whichisno lessimportant. Infact no translation ever replacestheoriginal.
There are for instance, nowadays numerous trandations of the Holy Qur'an in English (as also in practicaly every
language of the world), yet every now and then there are new and unceasing attempts to produce another trandation,
thinking that the older onesare partly defective. Thisistrue not only of English but of every language of theworld, and
true also of thetrandlation of any and every work. Should one utilize adefectivething or the perfect one, thetranslation
or the original ?

(xi) Let usrecall inthisconnection that practically no religion, excepting | slam, possessestoday integrally the original
of the Revelation on whichiit isbased, the original teaching of itsfounder: It isthe trand ation, or at best fragments, of
which dispose the Christian, Jewish, Parsi and other communities. How fortunate the Muslims are that they form an
exception, and possess integrally the original text of the Revelation, the Holy Qur'an!

(xii) What is more, the Qur'an, athough in prose, possesses al the qualities and charms of poetry, such as rhythm,
resonance, grandeur of style, etc., so much so that the omission or addition of even asingleletter in the text disturbs
it asmuch asit would disturb the hemistitch of averse. Sometime ago, it happened to the present writer that aMuslim
French convert, who isamusician by profession, one day assured me that in chapter 110 of the Qur'an some passage
seemed to have been logt, for it reads ‘' fi dinillahi afwaja. Fasabbih . . ." , whichismusically impossible. My scant
knowledge of the art of reciting the Qur'an cameto my aid and | replied: "No, the correct reading of the passageis: ‘fi
dinil-lahi afwjan-v-fasabbih . .. (the n and f getting assimilated, so after », thereisadlight v, before pronouncing f
of fasabbih." Thereupon the musician and well-meaning brother exclaimed at once: "I renew my faith; with your
explanation there remains nothing objectionable from the musical point of view, and no passage seemsto be lacking."
The prose of the Qur'an is as much measured as the lines of a poem. And if thisis so, who would desire to replace
something perfect and splendid by something comparatively mediocre!

(xiii) One should not lose sight of the fact that in the entiresalaatu thereare very few passagesto recite. Thereisfirst
theadhan andiqgamah (call to prayer). Theninsidethe service of worship thereistheformulaedllahu-Akbar,subhana
rabbiyal-'azim, subhanarabby-ala,theshort chapteral-Fatiha, two other short chapters, andtheprayer oftashahhud,
and that isal. The totality does not exceed a page of small size, and most of the words of these texts are commonly
understood by the Muslim masses and have penetrated into all the languages of the Muslim countries, so much so that
even a child or a beginner learns their meaning without pain and without strain. And once the significance of these
formulaeislearnt, thesalaatu of a Muslim remains no more a mechanical recitation without understanding.

(xiv) Personally, thiswriter thinks that no Muslim would ever bestow the same respect on atrand ation of the Qur’an
as he does on the original revealed by God to His messenger. For the translation would be doneby an ordinary human
being and not by an infallible person who should be protected by God against error, asisthe case of a Prophet.

(xv) Thereis an aspect of Arabic language which merits to be brought into relief here. Apart from its incomparable
musical qualities, recognized onall hands, theArabiclanguageitself, initsliterary form, haschanged sinceat | east 1500
years neither in grammar, nor vocabulary, nor spelling, nor even pronunciation. Those who understand the language of
Arabic newspapers and radio broadcasts today understand as perfectly the language of the Holy Qur’an. For areligion
brought by the last of the Messengers of God and the Seal of the prophets, and also destined for all timestill the end
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of the world, is it not providential that the language selected for this Message should also be otherwise stable and
unchanging? Otherwise God in His unlimited mercy would uselessly be obliged to repeat the same Message to anew
prophet in a new book comprehensible to the living men.

(xvi) Oneday ayoung student kept insi sting on theimportance of understanding what onesays(or prays). When al other
argument seemed to fail to convince him, the author ironically said: “ If you promise methat you will perform regularly
the five daily servicesin your mother-tongue, | authorize you to do so.” Forthwith he interrupted the discussion, and
never came again to speak of it. In other words, thosewho insist on regionalizing thefaith and cult are those who do not
practise it themselves: at least, such is the case with the immense mgjority of them. A believer has no need to take
counsel with those who do not believe in or do not practise Islam.

(xvii) To end, there are writers who say that they have the backing of such authorities asthe lmam Abu Hanifah (d. 767
C.E.) to say that the recitation of the translation of the Qur'an in the service of worship is permitted. But thisis only
a half-truth. These writers omit to mention that the Imam Abu Hanifah, although he had this opinion in the beginning
changed it later on (as we find express precision of it in the authoritative manuals of law such as the Hidayah of
al-Marghinani, the ad-Durr d-Mukhtar of al-Haskafi, etc.), and that he rallied to the general opinion that in normal

casesonly the Arabic text isto be employed in the services of worship. Of course, there are provisionsfor exceptional

cases, such asthe needs of anew convert: immediately on hisembracing Islam, he hasto commenceto performthefive
daily servicesin which it is necessary to recite by heart the prescribed formulae. Until such time as he learns these
formulae by heart, he may use their sense in any other language he can. For this we have the very high precedent of
Salman a-Farisi, who sent the translation of a/-Fatiha to some Persian converts, with the authorization of the Prophet
Muhammead himself and they used it until their tongue got familiarized with the Arabictext. So, for some hoursor some
days, the new converts may use validly the trandation.

(xviii) Onewill seethat there are advantages and disadvantages, both in the use of aforeign language in one's service
of worship. Thisisalso the case with regard to the use of aregional language (viz. mother-tongue) for this purpose by
members of a universal religion. In such cases one makes one's choice by weighing the advantages against the
disadvantages, and one sees where lies the lesser of the two evils.

Why a Purely Lunar Calendar?

576. As it is well-known, Islam follows for liturgical or religious purposes, a purely lunar calendar in which, for
instance, the month of Ramadan with itsfasts, and of Dhul-Hijjah with its pilgrimage rotate from seasonto season. In
pre-1slamic Arabiainterca ation wasknown and it wasthe Holy Prophet who abolished it after long and mature thinking,
let us say during his last pilgrimage, just three months before his death, when he received arevelation (Qur'an 9:37)
condemning intercal ation.* Thisintriguesthe uninitiated, and shocksthose who suffer from an inferiority complex and
want always to imitate others blindly. Of the many utilities of this Islamic reform, there may be brought into relief:

(a) Asfar asthefastisconcerned, it isvery useful, sinceit provides one with the possibility of getting accustomed to
food and drink privationsin all seasons neither always hardship, nor isit aways easy-going.

(b) 1slam being destined for the whole world, the difference between the different climates had a so to be taken into
consideration. Had fasting been prescribed in a given month of the solar calendar, that is to say in a certain definite
season, the purpose would be vitiated by nature — and physically it would be impossible. In fact the summer of the
Northern Hemisphere, of the countries situated North of the equator coincides with the winter in the Southern
hemisphere, in countries South of the equator. It may also be that the winter is considered as a pleasant time in
equatoria regions, and ahorror inthe sub-polar ones. Thisdiscrimination among the Faithful of thedifferent countries
is easily avoided when the lunar calendar isfollowed. All will have all seasons turn by turn.

(c) The paying of the zakat on savings, commerce etc. —excluding agricultural products—isincreased umperceptably
inaway that in every 33 solar yearsthere will be 34 lunar years, and will pay in 3 3 solar years 34 annual taxes. Even
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after payment of salaries according to the lunar calender, the savings of the government will be considerable, and will
be available for its nation-building activities, for the benefit of the poorer classesin particular.

Conclusion
576/a. We pray to God that this humble effort should serve its purpose of enlightening those who want to know the
elementsof |slam. For greater detail, there are exhaustive and specialized books, |earned persons, and institutionssuch

asa-Azhar in Egypt, Zaitunah in Tunis, Qarawiyeen in Fez (Morocco), and othersin India, Pakistan, Indonesia, etc.

Fig. 1 to 6b
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Translation of the Appendices

578. (A, B, B, D, E) trandations have aready been given in the chapter ("Daily Life").

(F): (i) According to the Hanafiterite: O God, with Thy glorification and Thy praise; blessed is Thy name, and thereis
no God except Thee.

(i) According to the Shafi'iterite: | have turned my face to the One God Who has created the heavens and the earth, |
being sincere and submissive while | am not one of those who give associates (to God). Verily my service of worship,
my cult, in fact my life and my death belong to God, Lord of the worlds, to Whom none to associate. Unto thishave |

been commanded (to believe), and | am thefirst to submit.

(G): With the name of God, the Most Merciful, the All-Merciful. Praise be to God, Lord of the worlds, the Most
Merciful, the All-Merciful, Owner of the Day of Judgement. Thee aone we worship, and Thee aone we ask for help.
Show usthe straight path: the path of those whom Thou hast favoured; not (the path) of those who earn Thine anger nor

of those who go astray. Amen!
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(H): With the name of God, the Most Merciful, the All-Merciful. By the Time! Lo, manisin astate of loss, savethose
who believe and do good works, and exhort one another to right, and exhort one another to endurance.

(1): With the name of God, the Most Merciful, the All-Merciful. Lo, We have given thee Abundance. So pray unto thy
Lord, and sacrifice. Lo, it isthy insulter (and not thou) who is without posterity.

(J): Withthe name of God, theMost Merciful, the All-Merciful. Say: ItisGod, the Unique! God the eternally Besought
of al! He begetteth not nor was begotten. And there is hone comparable unto Him.

(K): God! Thereisno God save Him, the Alive, the Eternal and Sustainer of all. Neither slumber nor sleep overtaketh
Him. Unto Him belongeth whatsoever isin the heavens and whatsoever isin the earth. Who is he that intercedeth with
Himsave by Hisleave? Heknoweth that whichisin front of them, and that which isbehind them, while they encompass
nothing of his knowledge save what He will. The footrest of Histhrone includeth the heavens and the earth, and Heis
never weary of preserving them. He is the Sublime, the Tremendous.

(L): Glory beto my Lord, the Great.

(M): God has heard the one who has praised Him: Our Lord! Praise beto Thee.
(N): Glory beto my Lord, the Most High.

(O): O my Lord, pardon me and have pity on me.

(P): The most blessed greetings, the purest and most sincere inclinations unto God. Peace be with thee O Prophet as
well asthe Mercy of God and His blessings. Peace be with us aswell as with the pious slave-servants of God. | attest
that thereisno God if not God Himself, and | attest that Muhammad is His slave and messenger.

(Q): O God, incline to Muhammad and to those who adhere to him even as Thou hast inclined to Abraham and to those
who adhered to him. Verily Thou art the Praised One, the Glorious One. And bless Muhammad and those who adhere
to him, even as Thou hast blessed Abraham and those who adhered to him, verily Thou art the Praised One and the
Glorious One. O God, | take refuge with Thee against sin and debt. O God, | have committed to my soul agreat wrong,
and no one can pardonthe sins, if not Thee; so pardon me and have pity on me; lo, Thou art the Most forgiving, Most
Merciful.

(R): Glory be unto One who neither sleeps nor forgets.

(S): O God, beinclined to Muhammad, and bless (him) and protect (him). O God, pardon those who are dive among us
aswell asthe dead, those who are present aswell as those who are absent, and this by Thy great mercy.

(T): O God, pardon thisdead. Lo Thou art the Most Forgiving, the Most Merciful.

(U): O God, guide usto theright path from among those whom Thou hast guided and accord us security from among
those Thou hast accorded security, and be our Patron from among those whom

Thou hast been Patron, and give us plenitude in what Thou hast accorded us of the good, and protect us from the evil
which Thou hast decreed, since it is Thou Who decidest and nothing could be decided against Thee; and verily no
disgrace betaketh himwhom Thou patronizest, and no honour can he haveto whom Thou art enemy; Blessed and Exalted
art Thou, O our Lord, praise be to what Thou hast decreed, we ask pardon of Thee and repent before Thee; may God
inclineto our chief Muhammad!

(V): O God, we ask Theefor help, and ask Thee for pardon, and believe in Thee, and have confidencein Thee. O God,
Thee alonewe worship, for Thee alone do we cel ebrate the service of worship and prostration. Towards Thee alone do
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we hasten and hurry. We hope for Thy mercy, and fear Thy punishment, for Thy punishment will cause (us) to join the
unbelievers.

(W): Formula of the intention, pronounced in front of the Black Stone: | intend to circumambulate. With the name
of God, and God isgreat. O God, | do this believing in Thee, attesting to the truthfulness of Thy Book, observing the
contract made with Thee, and following the practice of Thy Prophet, our master Muhammad. May God inclineto him
and take him into His safeguard.

(X): Prayers during the circumambulation:

(i) When in front of the door of the Ka 'bah: O God, this house is Thy house, this sacred territory is Thy sacred
territory, thissecurity is Thy security, and thisisthe place for onewho seeks protection with Thee against the hell fire.

(ii) During the rest of the first wall: O God | ask Thy protection against doubt, polytheism, schism,
hypocrisy, bad morality, and ill-return in the family, property and children.

(iii) When crossing the second wall, which contains the mizab (spout): O God, put me under Thy shadow on the day
when there will be no shadow if not the shadow of Thy throne and give meto

drink from the cup of our master Muhammad —may God incline to him and take himinto His safeguard —adelicious
and sating drink after which | shall never get thirsty, O Thou full of Mgjesty and Bounty.

(iv) When crossing the third wall according to whether it is during the hajj or the 'umrah: O God, makethat thisbe
ahajj/'umrah which is accepted, with (my) sin which is pardoned, with (my) effort which is recognized, acommerce
whichisnot lost, O Thou the Powerful, the Forgiving.

(V) When crossing the fourth wall: O our Lord, give us good in this world and good in the Hereafter, and protect us
from the punishment of the hell fire.

(Y): Prayer while frequenting between Safa and Marwah rocks, according to whether it is for the hajj or for the
'umrah: O Lord, pardon, and be merciful, and forgive usall that Thou knowest; verily Thou art the Most Powerful, the
Most Bounteous, O God, makethat thisbe akajj/'umrah whichisaccepted, with asin whichis pardoned, with an effort
which isrecognized, acommerce which is not lost, O Thou the Powerful, the Forgiving. God is great. God is Great.
Praise be unto God. God is great for having shown us the right path. Praise be unto God for what He has bestowed on
us. Thereisno God if not God aone, there is no Associate with Him, to Him al one belongsthe kingdomto Him alone
belongs praise, and Heis Ableto do all things. Thereisno God if not God alone. He has made true His promise, aided
His slave (Muhammad) and fortified his army, and defeated Himself alone the coalesced enemies. Thereisno God if
not God Himself, and we worship noneif not Him, making (religion) pure for Him, however much the Disbelieversbe
averse.

(2): Talbiyah: Heream |, heream |, to Thy call O God, here am |, heream |. None to be associate with Thee, heream
I, heream | to Thy call. Verily the praise and grace are due to Thee aswell as sovereignty, none being to be associate
with Thee.

(2/i) With the Name of God the Most Merciful, the All-Merciful. Say: O Disbelievers, | worship not that which ye
waorship, nor ye worship that which | worship. And | shall not worship that which ye have been wont to worship, nor will
ye worship that which | worship. To you your religion, and to me my religion.

(/i) Lord! | ask Theefor good guidance by meansof thy science, and seek power by meansof Thy power, and | beseech
Theethrough Thy enormous grace. For Thou hast the power, not I; Thou knowest, not |, and Thou art the knower of all
theinvisiblethings. Lord! In Thy knowledgeif this matter is good for me, for my religion, for my worldly life, for my
livelihoodand for the consegquences of my affairs, bethey immediate or delayed, then determineit for meand facilitate
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it to me and give me therein the plenitude, O Generous. But if in Thy knowledge this matter is evil for me, for my
religion, for my worldly life, for my livelihood and for the consequences of my affairs, be they immediate or delayed,
then put it away from me and me from it, and determine the good for me wheresoever it may lie, and then agree to it
onmy part, O Generous. Lord! Theknowledge of theinvisiblethingsiswith Theealone, it remaining concealed for me,
and | do not know what to

select for me, so it will be Thee, who wouldst select for me, for | hand over to Thee the keys of my matter, and Thou
art the hope in my poverty and need. So guide me to that which is most agreeable to Thee, with which one has greatest
hope with Thee and which may be most praised by Thee. For Thou dost what Thou likest, and commandest what Thou
wilst.

Transliteration of the Appendices

579. a as u in cut
da a father
i i it
ee ee feel
u u put
00 00 cool

(A): Al-laahu akbar, a-lashu akbar, al -laahu akbar, al-laahu akbar, ash-hadu a -laz-il aahail -1al-laah, ash-hadu al -l aa-ilaaha
il-lal-laah, ash-hadu an-naM uham-madar-rasool ul-laah, ash-hadu-an-naM uham-madar-rasool ul-laah, hayya'alas-sd aah,
hayya 'das-salaah, hayya'da-falaah, hayya'aa-falaah, a-lashu akbar, a-lashu akbar, laz-ilaghail-lal-1ah.

(B): Al-laahu akbar, a-laahu akbar. Ash-hadu d-laarilaahail-lal-laah, ash-hadu an-na Muham-mad ar rasoo lul-laah.
Hayya'alas-sadlaah, hayya'alal-falaah. Qad qaamati s-sal aah. Qad qaamati s-sal aah. Al-laahu akbar, al-laahu akbar. La-ilaaha
il-lal-laah.

(C): Bismil-laabir-rahmaa-nir-raheem. |gra bismi rab-bik al-ladhee khalag, khalagal inssanamin'alag, igra warabbukal
akramul ladhi ‘d-lamabil gaam, 'd-lamal insaana maalam yalam.

(D): Bismil-laah wa'alamil-lati rasoo lil-laah.

(E): Yaa ‘abdal-laahidhkur/amatal-laahidhkuri a-'ahdal ladhee kharajta/kharajiti ‘alaihi minad dunyaa shahaadata
al-laarilaahail-lal-lash wa an-naMuham-madar rasoo lul-laah, waan-nal jan-natahagg, waan-nan naara hagqg, waan-na
gabra hagg, wa an-nas sadataaatiyatui |aaraiabafeeha, waan-nal-lashayab'athu man fil quboor, an-aaka radeeta/an-
naki radeeti bil-laahi rab-ban, wabil islaami deenan, wa bimuham-madir rasoolan wa bil qurtaani immaaman, wa bil
kabati giblatan, wa bil mu’mineena ikhwaanaa, a-laahu yuthab bituka/yuthab bituki Y uthab-bitui laahul ladheena
aamarnu bilgau-lith thaabiti fil hayaatid dunyawafil aakhira, wayudillul-laahuz zaalimeenawayafalul-laahu maayashaa,
yaa ayya-tuhan nafsul mutmarin-natur ji'‘ee ilaa rab-biki raadi yatam mardeeyah, fad khulee fee 'ibaadee, wad khulee
jan-natee.

(F): (i) According to Hanafis: Sub haanakal-lashum-mawa bihamdika wa tabaara kasmu-ka wa laailasha ghairuka
(i) According to Shafi'is: Waj-jah-tuwaj-hiyalil-ladheefar-taras-sa-maa-waati wal -ardaha-naa-fam mus-li-manwamaa
anami-nal-mush-ri-keen. In-na sa-laa-tee wa nu-su-ki wamah-yaa-yawa ma-maa-tee lil-laa-hi rab-bil-aa-la-meen laa
sharree-kalahu wa bi-dhaarlika umir-tu wa ana au-wal ul

mus-li-meen.

(G): Bismil laahir rahmaanir raheem, alhamdu lil-lahi rab-bil ‘aalameen, ar-rahmaanir raheem, maaliki yaumid deen,
iyyaakanahbudu waiyyaakanastaeen, ihdmassiraata musta-geem, siraatal ladheenaan'amta'aaihim, ghairil maghdoobi
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"dai-him, walad daal leen. Aameen.

(H): Bismil laahir rahmaanir raheem, wal'asr, in-nd insaanalafeekhusr, il-lal ladheenaaamanu wa'amilus sadlihaati wa
tawaasau bil hag-qi watawaasau bis sabr.

(1): Bismil laahir rahmmanir raheem, in-naaatainaakal -kauthar, fasal-li lirab bikawan har, in-nashaani akahuwal ab-tar.

(J): Bismil laahir rahmaanir raheem, qul huwal laahu ahad, al-laahussamad, lamyalid, walamyool ad, walam yakullahoo
kufuwan ahad.

(K): Al-laahu laerilaahail-laahoo a-hayyul gayyoom, laatakhudhuhu sinatun wal aanaum, 1ahoo maefis samaawaati wa
maa fil ard, man dhal ladhee yashfau 'indahoo il-laabi idh-nihi, yalamu maa baina aideehim warnaa khalfahum, walaa
yuheetoona bishai-im min ‘ilmihee il-laa bimaa shaa, wasi'a kursiyu hus samaawaati wal arda walaa yaooduhu hifzu
hurnaawa huwal 'aiyyul ‘azeem.

(L): Subhaanarab-biyal ‘azeem.

(M): Sami'al laahu liman hamidah, rab-banaalaka hamd.

(N): Subhaana rab-biya alaa.

(O): Rab bighfir lee warhamnee.

(P): At-tahiyaatul mubaara kaatus salawaatut tayyi baatu lil laah, as-salaamu 'alaika ayyuhan nabeeyu warahmatui laahi
wabarakaatuh, as-salaamu 'alainaawa'a aaibaadi| |aahis saali-heen, ash-hadu al-laailaaha, il-1al-laah, waash-hadu an-na
M uham-madan 'abduhu wa rasool uh.

(Q): Al-laa-hum-masal-li d saaMuhama-dinwa'daaaali Muham-madin ka-maasal-lai-ta'alaal b-raa-heemawa'alaa adli
Ib-raa-heema in-naka ha-mee-dum ma-jeed. Wa baarik ‘alaa-Mu-ham-madin wa 'alaa aali Mu-ham-madin ka-maa

baa-rak-ta'adaa |b-raa-hee-ma wa'daaaadi |b-raa-hee-main-naka ha-mee-dum ma-jeed.

Al-laahum main-neeaoodhu bikaminal mathami wal magh-ram, a-laahum-main-neezaiamtu naf see zulman katheeran,
walaayaghfirudh dhunoobail-laa anta, faghfir lee warhamnee in-naka antal ghafoorur raheem.

(R): Subhaana md laa yanaamu wa-laa yashoo.

(S): Al lashum-masal-li ‘alaa M uham-madin wabaarik wa sal-lim, al-lashum-maghfir lihayyinaawa mayyitinaawashaa
hidinaa wa ghaglibinaa birahmatikal waasi'ah.

(T): Al-laahum-maghfir lihaa-dhal mayyit in-naka antal ghafoo-rur raheem.

(U): Al-laa-hum-mahdinaa feeman hadait, wa 'agfinaafeeman 'agfair, wa tawal -lanaa feeman tawa-lait, wa baarik lanaa
minal khairi feema atait, wa ginaa shar-ra ma qadait, fa-in-nakatagdee

walaayuqdaa'daik, warin-nahoo laayadhil-lu manwaal ait, wal aayalizzu man 'aadait, tabaaraktarabbanaawataad ait, | akal
hamdu 'alaa maa gadait, nastaghfiruka wa natoobu ilaik, wa sal-lal-lashu

‘dlaa sayyidina Muh-am-mad.

(V): Al-laa-hum-main-naa nas-ta-'ee-nukawanas-tagh-firu-kawanu'mi-nu bikawa na-ta-warkalu ‘alaik. Al-laa-humma

iya-kana-bu-du-wal akanu-sal-li wanas-judu, wallaikanas-'aawanahfidu. Nar-joorah-ma-ta-kawanakh-shaa'adhaa-baka,
in-na ‘adhaa-ba-ka bil-kuf-faa-ri mul-hig.
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(W): Formula of intention to be pronounced in front of the Black Stone: Na-wai-tut tarwaaf . Bis-mil-lashi wal-laa-hu
ak-bar. Al-laa-hum-maeernaa-nam bikawatas-dee-gam bi-ki-taa-bikawawa-faa-ambi-'ah-dikawat-ti-baa-'al li-sun-nati
na-bee-yi-ka sai-yidi-na Mu-ham-ma-din sal-lal-laa-hu 'ali-hi wa-sal-lam.

(X): Prayers of the circumambulation:

(i) While in front of the door of the Ka'bah: Al-laa-hum-main-nal bai-ta bai-tuk, wal-ha-famu ha-ra-muk, wal-am-nu
am-nuk wa haa-dhaa ma-gaa-mul ‘aa-idhi bi-ka mi-nan-naar.

(ii) During the rest of the first wall: Al-laa-hum-main-nee'a-oodhu bi-kami-nash-shak-ki wash-shir-ki wash-shi-gaa-qi
wan-ni-faa-gi wa soo-il akh-laa-qi wasoo-il-rnun-ga-labi fil ahli wal-maa-li wal-wa-lad.

(iii) While crossing the second wall: Al-laa-hum-ma azil-li-nee fee zil-lika yau-ma laa zil-la il-laa zil-lu 'ar-shik.
Was-qi-nee bi-ka si sai-yi-di-naa Muham-madin sal-lal-laahu 'ai-hi wasal-lam, shar-batan hanee-atam ma-ree-atal laa
azmau ba-da-haa aba-dan yaa dhal ja-laali wa-ik-raam.

(iv) While crossing the third wall, according to whether it is for the hajj or 'umrah: Al-laa-hum maj-‘al-hu haj-jam
mab-roo-raa/ maj-‘alhaa ‘umratam-mab-roo-rah wadhan-bam magh-foo-raawa sayam mash-koo-raawati-jaa-ratal
lan taboora yaa 'azee-zu yaa gha-foor.

(V) While crossing the fourth wall: Rab-ba-naaaati-naafid-dun-yaa hasa-na-tan wafil-aakhi-ra-ti hasa-na-tan waqgi-naa
‘adhaa-ban-naar.

(Y): Prayer while frequenting between the Safaa and Marwah rocks, according to whether it is for the hajj or
'umrah: Rab-bigh-fir war-ham watgjaa-waz 'ammaatalam in-naka antal daz-zul akram. Al-laa-hum maj-'al-hu haj-jam
mab-roo-raa/maj-‘alhaa ‘umratam-mab-roo-rah wabam magh-foo-raa wa sa -yam mash-koo-raawa ti-jaa-ratal lan
ta-boorayaa ‘azee-zu yaa gha-foor. Al-laa-hu ak-bar Al-laa-hu ak-bar walil-laa-hil hamd. Al-laa-hu ak-bar 'dlaa maa
ha-daa-naawal -ham-dulil-laa-hi ‘alaarnaaau-laa-naa. L aa-il aa-hail-1al -laahuwah-dahli |aa-sha-ree-kal ahula-hul-mulku
walahu harndu wahuwa 'alagkul-li shai-in ga-deer. Laarilaa-hail-lal-laa-hu wah-dah sa-daga a-dah walla-sara 'ab-dah wa
daz-za jun-dah wa ha-za-ma ah-zaa-ba wah-dah. Laa llaa-ha il-lal-laahu wa laa na-budu
il-laaiyaa-humukh-li-seenal a-hud-deen wa lau ka-ri-hal kaa-fi-roon.

Talbiyah: Lab-baik, Al-laa-hum-ma lab-baik, lab-baik laa sharee-ka laka, lab-baik. In-nal-ham-da
wan-ni'martalakawal-mulk, laa sha-ree-kalak.

(2/i) Bismil laa hir rah maanir raheem. Qul yaaaiyu hal kaafiroon laa abudu maatabu-doon walaaantum ‘aghbi doona
maa abud wa laa ana 'aa bidum maa 'abadtun walaa antum ‘agbi doona maa abud lakum dee nukum waliya deen.

(Z/ii) Al laahum main nee astakh yiru ka bi 'ilmik wa astaq diru ka bi qud ratik waasa luka min fad likal 'azeem, fa
innakataq dir walaa aqdir wat'dam walaaalam waanta'a laamulghu yoob. Al laa hum main kunta-tallamu an na haa
dha amrakhari nil lee fee dee nee wa dunyaayawamaaa shee wa 'aaqji bati arnree ‘agji lihi waagji lihifag dir huleewa
yassir lee thum mabaarik lee feehi yaa kareem! wain kun tatalamu an nahaadhal amrashar rul lee fee deenee wadun
yagyawama 'aashe wa'aaqi bati arnredl ‘agjilihi waagjilihi fasrif hu‘an neewasrif nee'anhu yaakareem! Al laahum ma
in na'ilma ghaibi 'in dakawahu wamah joobun 'an nee walaaalamu maaakh taaru hu li naf seelaakin antal mukh taaru
leefain nee fau wad tu ilai kamagaaleedaamreewarajau tu kali faq reewafaagatee faarshidneeilaauhab bil umoori
ilaikawa arjaa haa 'indaka wa ahma dahaa 'in daka fain nakatafa u maatashaalu watab kumu maatu reed.

Time Table for Daily Prayers in Abnormal Zones
581. As has been explained in the chapter "Daily Life", normally aMuslim hasto celebrate five services of worship of
God every day:
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1. Dawn service, any time between the appearance of the true dawn, about 1% hours before sunrise, and the sunrise.

2.Midday service (Zuhr) from noon to late afternoon (‘4sr). Noon means half the time between sunrise and sunset.
For instance, if the sun rises on 22nd December at 7.36, and sets at 16.22 the day is of 8 hours and 46 minutes. Half
of thisis4.23. Add thisto the time of sunrise (7.36 + 4.23 = 11.59). After the precautionary quarter of an hour, one
may pray for midday service at 12 hours 14 minutes, till the time of 'Asr prayer.

3. For late-afternoon service ('4sr), the time begins at half of thetime of afternoon, i.e., from noontill sunset. So if
thenoonisat 11.59, and sunset at 16.22, the afternoon has 4 hours 23 minutes. Add half of it, 2.12, to thetime of noon
(11.59 + 2.12= 14.11). After the precautionary quarter hour, one may pray 'Asr on that day at 14.26. Of course in
summer the time will be much later.

4. Evening service, from sunset till the disappearance of the twilight, about 1% hours afterwards.

5. Night service, from the disappearance of the twilight till the appearance of the dawn, i.e., the time of the first
service. Yet in regions far away from the equator, these times are too inconvenient to be practical. So instead of the
movements of the sun, one calculates and follows the movements of the clock: and, as has been explained, the times
obtained at the 45° North or South Latitude are valid in all the regions between 45° N or S and the pole. So,
Bordeaux-Bucharest in Europe, Portland-Halifax in North Americaconstitutethelimit of thenormal zone; all countries
North of these places have to follow the time table of these places. M utatis mutandis the same appliesto countriesin
the extreme south of Argentinaand Chilein South America.

582. Below are given the hours for both 45° North Latitude and 45° South Latitude, in local time. A few words of
explanation will be useful:

(a) We have given only thetimes of sunrise and sunset. Hours of services could be calculated according to the formula
given above.

(b) Thereisavast difference between the local time and civil time, and in fact on the equator every 15 miles or so
producethe difference of aminute; the nearer we are to the pole the shorter isthe distance for the same quantity of the
difference of time. In large countries like the USA, Canada or Russia, the sunrise on their eastern frontier is5to 10
hours earlier than on the western frontier. Our timetableisbased on thelocal time, and necessary adjustmentswith the
"civil time" in use in acountry may not be difficult for the intelligent inquirer. For instance, clocks in France arein
advanceof an hour over thereal local timeinwinter, and of two hoursin summer: When theclock strikes 12, itisreally
11 o'clock inthelocal timein winter, and 10 o'clock in summer. One has to take into consideration this fact for the
daily services of worship aswell asfor the beginning and breaking of the fast.

(c) On account of the sphericity of the earth, an arbitrary line had to be drawn where the day should begin. The dateline
now in use passes between Asiaand America— and political considerations have deviated it at different points. It has
itsimportance for Muslim passengers proceeding, say, from Japan and Australia-Indonesiato Americaand vice versa,
by ship or by plane. When travellingto America, assoon asthey crossthisimaginary line, thereisadifference produced
of 24 hours. Saturday becomes Friday, and another Saturday comesin due course. And when arriving from Americato
Asia, awholeday hasto be added at the same point and a Friday becomesinstantaneously a Saturday. If onelandsbefore
noon, Friday service hasto be observed according to the day of the destination and not the day of the country which the
traveller had |eft.

(d) The faster air travel becomes, therewill be newer problemsto be decided. Itisnow possibleto start, say, soon after
sunrise and after some time, in awesterly direction, arrive in a country where the sun has not yet risen, observing en
routethesetting of the sunintheeast; or when the departure takes place after sunset, therising of the sun from thewest!
(who knows if that is not the sense of the prediction of the Holy Prophet of such aphenomenon asasign of the end of
the "old" world?) Inversely a country may be left at six o'clock, and after three hours only the local time would be 12
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o'clock instead of 9.

(e) Among many problemsthat arise by rapid air travel, isthe question of the time of breaking thefast. If someone has
taken his sahur (meal prior to fasting) at 4 A.M. in the springtime and starts, say, at sunrise (6 A.M.) from Tokyo to
Tunis, via Tashkent. After 8 hours flight at 900 km an hour when the plane lands, the local timewill not be2 P.M. but
still 6 A.M. inthe morning, and the sun will have just risen! Thisis so because thereisadifference of some 8 hoursin
the times of the sunrisein both these places, and the plane has flown westwards in the direction of the "march of the
sun" with the same speed as the sun itself. Now, if the passenger waitstill 6 P.M., i.e., sunset in Tunis, hewill haveto
fast not for 14 hours, but 22 hours. Similarly if he travels from Tunis to Tokyo, the time will run twice as fast as the
normal time, and after 6 hours' flight when his wristwatch would show 12 o'clock midday, the sun will be setting
somewhere east of Tashkent and after two more hours when he lands in Tokyo at 2 P.M. of Tunistime, it will be 10
o'clock inthe night in Japan. Similar phenomenaare encountered if onefliesfrom the North to the South or vice versa,
when apart from the time difference, thereis even achange of season. December isthetimefor winter in Norway and
Canada, whileit is summer at the sametimein Chile and Cape Town. Common sense demands that on the day of such
travel by air, one should abide by the time of the starting place and not by the ever-changing local time of the countries
traversed, and thisisfor the fast aswell asfor service of worship.

(f) If and when aMuslim lands on the moon, it will obviously not be possible to face the earthly Kabah in the service
of prayer; nor to follow the sun'srising, passing the meridian and setting on Earth. What | humbly submit to the Muslim
juristsisto construct a Kabah on the moon, at the point which would be face to face with the earthly Kabah, during
equinox time, during afull moon night when our satelliteisjust above Mecca. That is, abit North of the centre of the
face of themoon that we see. | think that would liein the region named " Ocean of Tranquillity”. | am personally so much
the more convinced of this solution, since the Kalbah isnot confined to the building of the ten odd yards high, but also
what is abovein the atmosphere up to the heaven. In aHadith of a-Bukhari, the Holy Prophet is reported to have said
that the Earthly Kabah is the antipode of the mosque of the angels underneath the Throne of God, (and so exactly so
that if onewereto throw astonefrom there, it would fall on the top of the Kalbah on earth). The great savant |bn Kathir
(Bidayah, 1, 163) reports that there is a particular Kalbah on each of the seven heavens, each for the use of the
inhabitants of that heaven. Headds( Tafsir, on surah 52, verse 4) the name of the Kabah on the seventh heavenisal-Bait
al-Mamur, and that the earthly Kabah is at exactly the antipode of this heavenly Kabah. Our Kabah symbolizes as a
window opening on the Divine Throne. If that is so, the permanent residents of the moon may even go there for
pilgimage, since comingto earth for that purposewould betoo much for them. Thissolution may helplater to determine
the point of the Qiblah onother starsand planetsal so, if man alightsand settlesthere. It may by theway be pointed out
that the days and nights on the moon are not of about 12 hours each, but of 14 dayseach. Thetiming differson different
celestial bodies.

(9) Again, if onewereto travel in aspace shuttle around the earth, normally it takes about 90 minutesto complete the
flight around. Thevisibility of the sunwill vary according to theflight from North to South or from South to North, and
also from East to West or from West to East, and aso the Latitude of the earth around which the space shuttle
gravitates; and time of sunrise and sunset will not beonce every 24 hours, but at the most onceevery one and ahalf hour,
ofteninashorter timestill. For us, earthly passengers, earthly hours of sun'srising and setting must apply, and not those
of the artifical satellites, for prayer and fasting.



PERMANENT TIME TABLE FOR
ABNORMAL ZONES

Northern yuarter of earth Southern guarter of earth
Sunrise Sunset Digte Sunrise Sunset
7.39 16.28 1 January 417 12,50
7.38 1635 L et 4.23 1949
7.34 16.43 3 P Tl | 431 1946
2L 16,52 Ty h 441 1943
7.22 17 06 1 February 4,52 19.31
713 17.16 B 5.05 1%.22
7.03 17.26 o k. B 5.16 19.13
6,52 17.36 22 5.26 19,10
6.39 17 47 1 March 3.37 1847
6,26 17 .56 { L 546 18,35
6.13 18.06 § o T} 5.35 18.22
600 18.15 o 1 6.04 18,10
542 18,27 1 April 6.18 17.50
5.29 1831 8 " £.26 17.36
516 18435 i5 - 6.34 17.26
504 18.54 22 " 6.44 17,13
4.50 19.05 1 May 6.54 16.59
4. 40 19,14 g " 702 16,49
4.31 19.22 15 - 7.10 la.42
424 15929 22 " 7.18 16.35
417 19.39 1 |une 7.28 16.28
4.14 19 44 B - 7.32 1624
4.12 19.48 - 7.37 16,24
4.13 18,50 22 A 7.39 16.25
4.17 19.50 1 July 7.39 16.29
4,21 1948 B ¥ 7.37 16.33
4 27 19.44 i 7.33 16.39
4.34 19.38 28 7.28 1645
4. 46 1927 1 Aupust i T 16,36
4,53 1918 B 7.08 17.03
501 12.07 = F 6.58 17.12
Northern guarter of earth | Southern gquarter of earth
Sunrise Sunset | ik Sunrise Bunset
5.09 1856 22 August 646 17.21
521 18.38 1 September 6.39 17.31
5.30 1825 g8 6.16 17 40
538 18.12 e 6.03 17 49
544 17 .58 v S 549 17.57
3.57 1741 1 October 3.34 18.07
6.086 17.28 g " 5.21 18.16
6.15 17.16 15 " 3.06 18.26
6.24 17.04 . U 4.54 18.35
6.38 16.49 1 November 439 18.48
6,48 16.39 BT 4.30 18.58
6.57 16.32 15.. ™ 422 19.07
7.07 16.25 rAL 415 1918
7.18 1620 1 December 4.08 1928
7.25 16.18 i 407 1937
7.3 16.19 15 " 4.08 1943
7.36 16.22 xE W 410 1947
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Footnotes:

Footnote A: The N.E. direction that is currently popular in North America as a Qibla direction has been calculated
using

spherical trigonometry. The shortest course between two points on the surface of a sphereis called a"Great Circle
Route" and it is the shortest distance if one were to travel on the surface of the earth. With thismethod, if you
wereto travel on this curved line, you would continually have to readjust your direction as you traverse the curvature
of the earth. This direction has been calculated for North Americato be N.E.

Similarly aRhumb Lineis calculated as the curve cutting the meridians of a sphere at a constant angle. Rhumb Lines
and Great Circle Routes are the same for distances over 2,000 km. So the N.E. direction that has been cal cul ated for
North Americaisfor both the Rhumb Line and the Great Circle Route. The N.E. direction would be correct for North
Americaifone were to assume that the direction one faces must be calculated according to surface routes only
--i.e. that thedirection onefacesmust be cal culated on the surface of asphere. However, the shortest distance between
two pointsisastraight line. So if you were to draw a straight line from any city in North Americato the Kabah, you
wouldnecessarily haveto cut through the earth (becausethe earthiscurved). The E.S.E. direction would be this type
of line. If you took the Latitude and Longitude of your city and plotted it on a chart along with the Latitude and
Longitude of Mecca, and then drew a straight line between those two points, then in North America, the angle would
be E.S.E. Furthermore, if you calculated the distance between a Rhumb Line or a Great Circle Route and the straight
line, you will seethatthe straight line is in fact the shortest distance. It goeswithout saying that if aperson travelled
inan E.S.E. direction over the surface of the earth, the distance would be much greater than either aRhumb Line or the
Great Circle Route or the Straight Line which cuts through the earth.

For this reason, it seems obvious to us that Dr. Muhammad Hamidullah's chart above does in fact represent a more
accurate method for arriving at the direction of the Qibla— Editor (Syed Mumtaz Ali)

1 Theadhan isusualy pronounced loudly from aminaret. In the morning service, after the formula"rise up
to well-being", one adds twice the phrase: "The service of worship is better than deeping (as-Salaatu Khairum
min-an-naum). The Shi'ite school replacesit by the formula"rise up to good deeds’ (haiya ‘ala Khari ‘amal).

2. In our age of constant inflation and devaluation, the equivalents must also change as often: (The
proportion of 1:10 between gold and silver is aso upset now). For the taxable minimum, let the believer refer to
local jurisconsults whenever necessary.

3. If there are only two persons, one should lead asimam and the other follow him, standing on the right
hand of theimam afew inches behind him; if there are three or more, the followers should form one or more ranks
behind the imam. The followers should recite nothing loudly, but inaudibly; and follow theimam in the movements.

4. Postponement (of a sacred month) is only an excess of disbelief whereby those who disbelieve are
misled; they allow it one year and forbid it (another) year, that they may make up the number of the months
which Allah hath hallowed, so that they allow that which Allah hath forbidden. The evil of their deeds is made
fair seeming unto them. Allah guideth not the disbelieving folk. [Qur’'an 9:37]
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